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Abstract
     Through an ethnobiology framework, this paper explores the relationship between people and wolves both past and present. By exploring the oral traditions of Indigenous peoples, including the Sioux, Shoshoni, Cheyenne, Blackfoot and Ojibwe, the connection with the wolf is brought forward into the present day. Wolves and people have had a long relationship with thousands of years of cooperation prior to the arrival of Europeans. Since contact, the Eurocentric approach to wolves has been one of intense persecution and goals of extermination. By looking back at the coevolution of wolves and humans, a hopeful perspective is offered for the future. 
Introduction
     Long before the Europeans arrived in North America with their cultural fear of the wolf, Indigenous people and wolves held a sacred relationship and complex mutual bond. Reflected in their stories and oral tradition the people worked together with the wolves and respected them not only as teachers and guides but also as companions. The Indigenous recognized the valuable resource that the relationship held, from learning new hunting techniques, supporting movement in to unknown territory and carrying their heavy loads, to supporting their survival during times of despair. The wolf was essential for many Indigenous nations’ survival and they demonstrated their gratitude through rituals and customs of respect, sharing of resources, and treating them well within their camps. With strong wolves by their side, the Indigenous found strength and courage beyond their human capabilities. 
     This valuable relationship would all but be decimated by the European colonizers that arrived on the shores of North America. They hunted wolves to the brink of extinction and likewise killed Indigenous people through war, slaughter, bounty hunting and attempted to eradicate their culture through the residential school system and ongoing oppression through the Indian Act of Canada. Initially basking in a beneficial relationship that ensured their survival endured thousands of years, both Indigenous people and the wolf have lived under extreme persecution. Indigenous people and wolves share a common history, one that started at the beginning of time according to their oral tradition and still continues today as they work to return the favour of survival to the hunted wolf. 
Ethnohistory - Indigenous

     In 2015, Fogg from the University of Kansas Indigenous Nations Studies Program, and Pierotti in the Department of Ecology and Evolutionary Biology, wrote about their findings from studying stories about the relationship between wolves and humans from specific Indigenous Nations including the Blackfoot, Cheyenne, Lakota, Pawnee, and Shoshone people. They were searching to uncover the truth surrounding the origins of the relationship and sought to find it in the oral tradition of the Indigenous. The long-held Eurocentric belief that dogs originated from the domestication of wolves benefitting from scavenging off humans was perhaps not the whole story, or even a true at all. They doubted this Neocolonialism outlook could be trusted when it had not included in previous research, the stories of the Indigenous in the origin of the domestication of dogs (Fogg & Pierotti, 2015:262). Past research is incomplete excluding studies of Native American dogs and Siberian dogs (Pierotti, 2012 a,b). The misunderstandings about the dog/wolf/ human relationship have aided in perpetuating the European fears of wild, untrustworthy wolves into North America in sharp contrast to the current position of the trusted and beloved pet dog. Fogg and Pierotti found that historically, pre contact, this cozy relationship with humans was not reserved for dogs but initiated with wolves themselves. Indigenous sought to have the strongest of wolves by their side for hunting and protection. The human bed that once was warmed by wolves during long cold winters, now is occupied only by their weaker, more docile versions. 
     Through the stories from the Plains tribes about wolves being highly regarded as teachers, guides and protectors, they came to understand that the Indigenous/ wolf relationship was reciprocal and not that they benefitted only from humans as previously believed in Western thought. Wolves were not dominated by humans and coerced into domestication as the myth is told. People were able to survive by watching the wolves and learning how to hunt in new areas. “Humans and wolves may have moved in parts of the Americas as cooperating species that worked both together and independently to adapt to new ecological situations.” (Fogg & Pierotti, 2015:264). In this way, the two species provided for each other in a coevolutionary relationship. Some of the possible confusion surrounding wolf domestication and dog evolution is that wolf and dog were often referred to by the same name; Shon’ge, by the Osange, (LaFlesche 1995:132) and the Lakota used Shunka (Marshall, 1995). For others, wolves that lived amongst the camps were referred to as “dogs” and wolves that lived out in the wild were called “wolves”. There was a mutual respect and an ability to work together. This perspective is not commonly known nor found in European and Western stories and folktales such as the familiar Little Red Riding Hood and Peter and The Wolf, where the wolf is dangerous to humans, and not depicted as working together for the very survival of people (National Geographic).
     Coast Salish were recorded as having had two types of “dogs” at least 4000 yrs BP. The Shawnees were visited by a European who recorded the experience of wolves living amongst the people as, “living with lions”. These co-habitants would have been, “equally tough and resilient, and considered non- domestic form of Canis lupus as social companions” (Fogg & Periotti, 2015:264). Studying the wolf/ dog evolution in the Indigenous stories was challenging because the stories tell of wolves, dogs, and wolf-like dogs. The Indigenous of the Great Plains tamed wolves were described as dogs, but when travelling America in the 1800s, Audubon claimed “Sioux dogs of the upper Midwest were so closely akin to wolves that I would have mistaken them for wolves had I met them in the woods” (Hyde, 1968:10). The Inuit were known to intentionally breed wolf-like dogs and wolves, and the Assiniboine used real wolves for hunting and travelling (Freuchen, 1961). These stories of positive and close relationships are very divergent from the Western/European view and are further reflected in many Nations’ specific oral tradition. 
Ethnohistory- Eurocentric Western
     The origin of the perception of the domestic dog and the wild wolf is important in understanding the western approach to wolves. Historically, eradicating them, begins with the European belief that there is a hard line in history between the trusted, domestic dog and the wild, untrustworthy wolf. The path to domestication of the wolf and global evolution to the dog was a long and winding one that started in a time when humans and wolves lived together in a relationship where the human was not the dominant species, but rather benefitted, mutually, from the graciousness of the wolf in sharing and sparing their lives. 
     Laws were passed as early as the 1600s in America trying to eradicate the wolf from the territories that people wanted to develop and colonize. As European settlers began to colonize America, they brought negative views of wolves with them, which resulted in the eventual extirpation of wolves from nearly all of the contiguous United States. (Williams, 2011:7) During the time of 1861-2 in Kansas, USA, Europeans had professional “wolfers” who would spend the winter in a camp hunting bison and poisoning their bodies with strychnine. The Indigenous were “bitterly opposed to this practice” (Grinell, 1892). From 1860 – 1870, it is estimated over 700,000 wolves were killed in America. By 1926 all wolves in Yellowstone were dead and only some remained in parts of Minnesota and Michigan (National Geographic). It would be another fifty years before the Endangered Species Act is created and the wolves become “protected”. 
Ethnobiology - Indigenous Stories
Blackfoot 
     Brings Down the Sun of the Blackfeet stated that, “We consider the wolf a friend of man, and do not believe it is right to shoot him. We have a saying, ‘‘the gun that fires upon a wolf or coyote will never again shoot straight.’’ (McClintock 1910:434). The use of the hunting technique of the Buffalo Jump was taught to the Blackfoot from watching the wolves cut a bison out from the herd and chase it until it tired, run it up hill, or run it off a cliff and then run around and get it. Similar to the Cheyenne, Blackfeet have a historical time from their origin to European contact called the Era of the “Dog”. Wolves held a place in society of great respect because of their ability to pull great weight and were believed to be, “companions of humans possessing spirit and consciousness” (Bastien, 2004).  Traditional knowledge of expected human behaviour, social structure and hunting is believed to be delivered to people directly from the stories of “Wolf Man”. This oral tradition contains the rules of conduct for how Indigenous people interact with the natural world around them.
[bookmark: _Hlk74331989]Cheyenne 
     The Tsitsista know stories of their relationship with wolves dating back to the Siberian Indigenous peoples. Their history is divided into four parts; the time of origin, the time of the “dogs”, time of the buffalo, and time of the horses. The time of the “dogs”, similar to the Blackfoot Nation, is pre contact with Europeans and has been shown to have been wolves, indicating strong cultural importance of the wolf and human relationship. In the mid 1800s, accounts of the Cheyenne camp in Colorado, having several hundred wolves that were used to pack and carry, similar to horses now, would gather and howl in the mornings (Hyde, 1968). Their tradition tells of being taught to hunt by wolves and that the wolf was the “protector of all animals” (Schleisier, 1987:82). A Cheyenne Elder told of her mother telling stories of the winter buffalo hunt when the wolves would hunt down and chase back the buffalo that escaped, driving them in to the deep snow for the humans. The wolves were used to drag the meat back over the ice to camp as well. The wolves were allowed to eat the leftovers of the kill they helped to ensure (Hyde 1968:9–11). In their language, wolves that lived with people were called dogs and wolves that lived in the wild were called wolves. The Cheyenne stories tell of lost people being rescued by wolves, fed by wolves, and protected by them. They believed that some people could understand wolves’ speech and be warned and prepare for events. The Cheyenne feared the night and felt safer with wolves in their villages. The Shoshoni shared this fear and both were known to have more wolves than people in their villages, some villages protected by hundreds of wolves at night (Hyde, 1968:9). 

Pawnee 
     The Skidi (Pawness for Wolf, lived on the Loup (Wolf) River (In Nebaska, USA). People of these four plains nations personified and modelled themselves after the wolf in their ability to travel for days and nights sometimes without eating. They shared their hunts with the wolves in part because of their belief in the great protector species of the wolf that had the power to withhold game if the animals were offended or disrespected (Pierotti, 2010). Wolves, unlike coyotes and jackals, can adapt well to being in human groups as it resembles their own complex social structures. Wolves have monogamous family bonds and can extend that bond to people, other canids do not. (Schleidt & Shalter, 2003). 
[bookmark: _Hlk75520048]Intermountain West (T’kudeka Newana) 
     Shoshoni lived in the intermountain west (Yellowstone, USA) and lived with ‘dogs’ that were reported to be more likely wolves. These wolf-dogs carried packs and pulled loads similar to horses today. These animals were fed before the people ate in a show of respect which is thought to have started when the Eastern Shoshoni people moved up into the mountains and were saved by the wolves by catching deer for the people during a particularly bad winter sparing them from starvation. Movement in the mountains and hunting sheep was possible due to the agility of the wolves. During this same time, the Western plain tribes that depended on horses and bison, starved (Loendorf & Stone, 2006). The wolf-dogs, controlled only by voice commands also saved the Shoshoni by keeping them warm and sleeping in their beds. Adults were found to sometimes be buried with wolf-dogs and children were encouraged to play with the pups and love them as life-ling companions (Loendorf & Stone, 2006).

Sioux 
 	The Lakota also tell stories of the valuable relationship they had with wolves and teach these values through stories of learning how to hunt from the wolves. Their stories speak of a mutual respect between the two and recognize the similarities between their complex family groups and the important role of the hunter/ warrior. Lakota respect towards the wolf was not only demonstrated in their offerings of portions of meat from a hunt but also as role models, “As a hunter the wolf had no equal- with his sharp sense of smell, keen eyesight, and powerful jaws. Those were formidable weapons, but the first peoples saw that they were of little use without endurance, patience, and perseverance. They were even more important weapons of the wolf, and were qualities the first peoples could develop in themselves.” (Marshall, 1995:6).

Contemporary Relationships 
     The Canadian and provincial governments have long had laws allowing for the indiscriminate killing of wolves (Wolf Matters). Indigenous people, environmentalists, animal rights activist, and concerned citizens are trying to protect the wolves from hunters and continued extinction of packs across North America. In 2012, in Wisconsin, Minnesota and Michigan, Chippewa tribes asked for the prohibition of wolf killing because it is biologically unsound and culturally harmful. In response to the wolf hunts, six Chippewa bands stated that they would break a 1997 treaty agreement and spear high numbers of walleyes in the spring, and hunted no wolves that year (Smith, 2013).
     For the Ojibwe people, the wolf is still revered and sacred and directly influences their policies on wolf management plans. For example, Wisconsin’s 1999 Wolf Management Plan was to allow 350 wolves off-reserve based on their habitat mapping, biological factors, ecological factors, and expected human tolerance. Whereas the tribal Ojibwe plans prefer higher population numbers and limited lethal control only in extreme circumstances (Williams, 2011:16&28). Allowing wolves to reach their own biological carrying capacity is preferred over human interference (Williams, 2011:4).
     Since 1976 the status of Canis lupus, the grey wolf, has fluctuated on the Endangered Species List from endangered, threatened, down listed and delisted. Each move on the list changes the regulations protecting it.
     While, controversial, wolves have been blamed for the decline in caribou herds and have been the subject of government culls in an attempt to bring back the herds. In 2017, the government in the Northwest Territories found that, “the best solution was finding wolf dens and shooting every single animal inside. Shooting wolves from planes was also high on the list.” (Bird, 2019). This government recently developed a joint approach to wolf management plan with the Thcho Government in the North Slave Region which has a target of removing 60-80% of the wolves in the areas of each of the caribou herds (enr.gov.nt.ca). In 2016, the province of BC in Canada spent $400,000 in airplane, helicopter crews, shooting, transporting, bait setting and collaring to kill 154 wolves from the air. It has been found that wolves reproduce very quickly after culling as a result of the complex family structures they have, when breeding pairs are killed, the remaining adolescent wolves can disperse from the pack and reproduce their own packs. Wolves are a keystone species, “they are critically important to the ecosystem they live in, largely by causing 17 trophic cascades that naturally regulate the entire food chain, all the way down to rodent, bird, and plant species.” (Smith, 2005).
Indigenous Constitutions: ways of governing engagement with natural world
[bookmark: _Hlk75520847][bookmark: _Hlk75520952][bookmark: _Hlk74325665][bookmark: _Hlk75520977]     Stephen Cornell of the University of Arizona, in 2015, wrote about Indigenous nations in North America being, in his words, ‘constitutionalists’ in that the very process of governing involves rules and policy around governing. He found that their governing values regarding relationships between people, animals and the land that dictated how decisions were made and problems were solved was in fact a constitution of traditional ways of behaving. Cornell offers, “A constitution is a blueprint for collective action.” (Cornell, 2015). For Indigenous communities, this constitution or blueprint is mostly unwritten; passed on through oral tradition allowing for change and adaptation. Since colonization, outside governments have imposed their own constitutions on to the Indigenous that are not in alignment with the traditional ways of being in relationship with each other and the natural world. 
     However, the Indigenous constitutions or laws were no less formal than the written versions of the Europeans. The Wet’suet’en had laws referring to relationships with the land, animals and spirits. Their word commonly used for law is yinkadinii’ ha baa ten; “the ways of the people on the surface of the earth” (Mills, 1994: 141). The Iroquois Confederacy (The Haudenosaunee) was a group of six nations in the region of the Great Lakes had political systems that created the Great Law of Peace, which was recorded in wampum belts. In this constitution the rules for governing, distributing resources and decision making were held (Cornell, 2015:8). For the Apache their constitution was referred to as “ecocracy”, and involved environmental rules of conduct that governed their interactions with the natural world in an attempt to manage sustainability (Pilsk, Record, Cassa, 2007:2). These ways of governing allowed a variety of Indigenous groups to survive and adapt on shared lands for thousands of years sustainably. 
     In Canada, the Indian Act of 1876, in the spirit of controlling Indigenous people, imposed a form of governing on to the Indigenous tribes that was counter to how they had been successfully governing themselves. Recently, in North America, Indigenous nations have been trying to reform these systems and reclaim their traditional constitutions. The Ktunaxa have been reorganizing the imposed governing structure to connect with three other bands to form a collaborative way forward (Cornell, 2015:13). Currently, some nations such as the Gitanyow Nation are beginning to write down their constitutions, not for their own need, but in an effort to communicate their values to the ‘outsiders’ and to be understood (Peeling, 2004).
“This has been one of the heavy costs of colonialism: the disruption or suppression of the constitutional foundations of Indigenous societies and their relationships with the world around them.” (Cornell, 2015:11). It is these oral constitutions that indicate how it is expected that interaction with the animals is to occur and rules around respectful hunting and trapping. 
Public Discourse 
     In 2012, the western Great Lakes Region removed the wolf from the endangered species list and set out hunting and trapping guidelines (Cerulli, 2015:2). Cerulli eloquently captured the crux of the decision-making situation between the government and the Ojibwe; how can the Indigenous discuss with the government the science of deciding how many wolves to kill when ultimately, they understand that it is their family and blood being killed and that when the wolves are all gone, humans will be close behind them. 
Peter David, a biologist who has long worked for the Ojibwe, contends 
that wolves have cultural and spiritual significance “so profound that 
many tribal members feel a certain degree of discomfort discussing it” 
(2009, p. 273). Lethal control of wolves, he writes, is particularly difficult 
for many Ojibwe to contemplate, as one does not “apply the death 
penalty to brother wolf” (p. 276) (Cerulli. 2015: 14) 
     In writing about contemporary wolf discussions and public discourse, Cerulli clearly outlined the difference in approach when discussing approaches to wolves using the method of cultural discourse analysis which allows the researcher to study aspects inherent in languages referred to as hubs. In addition to what is actually said, five other hubs can be inferred to find meaning; identity, relationship, action, feeling, and dwelling.  When meeting to make management plans, there is a disconnect between methods of assessing. From the western/ European biologist perspective, the conversation includes science, ecology, population numbers, predator prey dynamics and from the Indigenous voice in the discussion stories of creation are brought forward. This is because, for the Ojibwe, the wolf is a relative and shares a common fate with people. 
     The Ojibwe creation story as told by Joe Rose Sr. of the Lake Superior Chippewa describes the connection, “And so Anishinaabe began his walkabout, and while he was travelling, he met 

               the one that we call Ma’iingan, the wolf. Now since the wolf was of the third order, 
               he’d been here much longer than Anishinaabe, so he became the guide, and in time, 
               blood brother to Anishinaabe. They were inseparable companions….. And you, 
               Anishinaabe, if your brother Ma’iingan passes out of existence, you will soon follow. 
               And so what Gitchie Manitou was referring to was not just the wolf but everything the 
               wolf represents.” (Cerulli, 2015:7)  
[bookmark: _Hlk75520296]      The conflict between Indigenous and Western methods of wolf management can be dismissed as cultural religious views and scientific being at odds, but in relation to conservation, the idea that cultural reasons are not explicitly linked with scientific reasons is itself a western view point. (Cerulli, 2015:8)
Reconciliation with the wolf
[bookmark: _Hlk75520635]       In a research paper about wolf management approaches and beliefs, it is imperative to address the dark aspects of North America’s past. Both wolves and Indigenous people were hunted by the European colonizers in the west during colonialism, the later being recognized now as the greatest stain in Canada’s history (Lawrence, 2016). The targeting of the Indigenous people is still happening in Canada as is the mass killing of the wolves. In this time of navigating ways towards the call for Truth and Reconciliation, it is also time to recognize what has been done to the ecosystem and the plants and animals that live there. An obvious awakening is happening among the euro western culture in realizing what has been happening in the persecution of the original people, animals and plants because of a historic world view that everything is ours for the taking without limits. The phrase “the only good wolf is a dead wolf” is familiar and commonly used where wolves problematically hunt livestock. Similarly, “the only good Indian is a dead Indian,” has been around since the 1860s (Cerulli, 2015:19). Barry Lopez cites a 1638 Massachusetts law that imposed a five-shilling penalty for shooting within town limits “on any unnecessary occasion, or at any game except an Indian or a wolf” (Lopez, 1978: 170). The idea of the civilized wiping out the wild and savage has been perpetuated for far too long and has been embedded into the culture at the detriment of the people, and the global ecosystem as a whole. 
       According to biologist David, during the 2013 White Earth Wolf Conference, an Ojibwe woman connected the science and violence in wolf management with the killing of her people, saying “What they’re really talking about is what they’ve actually done to not just animals but to us / There was bounty on our heads / You can go get a redskin / go get their scalps…That was a form of / ‘Here’s my bounty’ / You know / ‘Here’s the proof / I just killed an Indian / please give me my bounty.’” David, having worked closely with the Nation noted of the discourse, “there is probably no topic for which the language of discussion between the state and the tribes has less common ground” (David, 2009, p. 274).
Conclusion
[bookmark: _Hlk75521653]      The Indigenous benefitted from their relationships with wolves through learning hunting techniques, using them to haul heavy loads, hunting in snow and difficult terrain, and companionship, but one of the most important things that wolves did for them was to relieve them of fear, “associating with wolves empowered humans by removing their fear. With wolves as companions, humans could take on any creature, including mammoths.” (Shipman, 2015). In an early story of the Ojibwe, “when Original Man first walked the earth, he complained to the creator that all other animals are paired yet he was alone. The Creator provided a companion, Ma-en’-gun (wolf) who roamed the world with him, until they separated: “What shall happen to one of you will also happen to the other. Each of you will be feared, respected and misunderstood….” (Benton-Banai, 1979). In the oral tradition of many Indigenous Nations, humans not only rely on wolves for survival but are also very much like them. There is a cooperation and an intimacy of understanding and exploring the world around them. There is also the forewarning of loneliness and deep despair should the wolves disappear. 
     In 2016, a complete mummified 57,000-year-old wolf pup was found in the thawing permafrost in the Yukon by a gold miner. The First Nations elders named the 7-week-old wolf pup Zhur (wolf) and gave it blessings with the museum scientists promising to treat it respectfully and not just as a specimen. This significant discovery was more than just a scientific treasure trove of information, it also acted as a unifying force in the often contentious relationship between scientists, the Indigenous community, governments and the mining industry. Debbie Nagano, the director of heritage for the Tr’ondek Hwechin in Dawson City recognized this and commented, “This wolf pup is bringing us together in a good way, that we can all learn from it. That part is a good way to be thankful for this wolf pup." (Kawaja, 2020). 
     The wolf has been loved and hated throughout our shared history, bringing our divisions between Indigenous and Eurocentric ways of relating to the natural world into the spotlight. Thousands of years before wolf conservation and controversy ever evolved, this little wolf pup died and was preserved to come forth in the future, perhaps when needed most. If this unearthing can bring opposing sides together for a common goal through passionate interests, imagine what is possible if we can find common ground regarding the wolves alive today and coming in the future. It may be within our reach to find reconciliation with the wolves, to move beyond demonizing the wild and save them as a species, perhaps even saving ourselves at the same time.
[bookmark: _Hlk75521533]
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